The Great Schism: The Cardinals Revolt (1378)

In 1378, Pope Gregory XI died and the cardinals elected Bartholomew, arch-
bishop of Bari, to replace kim as Urban VI. But when it became evident that the
new pope was going to move the papal seat back to Rome, the French cardinals be-
came upset and elected a second pope, Clement VII, who remained in Avignon.
This was the beginning of the “Great Schism,” or division, of the church. The
unaty of Christendom collapsed as each pope excommunicated the other and drew
support from different European states. In the following manifesto, the French
cardinals explain the reasoning behind their action.

After the apostolic seat was made vacant by the death of our lord, pope
Gregory XI, who died in March, we assembled in conclave for the election of
a pope, as 1s the law and custom, in the papal palace, in which Gregory had
died. . . . Officials of the city with a great muititude of the people, for the
most part armed and called together for this purpose by the ringing of bells,
surrounded the palace in a threatening manner and even entered it and al-
most filled it. To the terror caused by their presence they added threats that
unless we should at once elect a Roman or an Italian they would kill us. They
gave us no time to deliberate but compelled us unwillingly, through violence
and fear, to elect an Italian without delay. In order to escape the danger
which threatened us from such a mob, we elected Bartholomew, archbishop
of Bari, thinking that he would have enough conscience not to accept the
election, since every one knew that it was made under such wicked threats.
But he was unmindful of his own salvation and burning with ambition, and
s0, to the great scandal of the clergy and of the Christian people, and con-
trary to the laws of the church, he accepted this election which was offered
him although not all the cardinals were present at the election, and it was ex-
torted from us by the threats and demands of the officials and people of the
city. And although such an election is null and void, and the danger for the
people still threatened us, he was enthroned and crowned, and called him-
self pope and apostolic. But according to the holy fathers and to the law of
the church, he should be called apostate, anathema, Antichrist, and the
mocker and destroyer of Christianity. . .

“The Great Schism: The Cardinals Revolt” is from Oliver Thatcher and Edgar McNeal, eds., A
Source Book of Medieval History (New York: Charles Scribner’s Sons, 1905), pp. 325-326.



The Council of Pisa (1409)

With the development of the Great Schism, the church found itself in an unprece-
dented and dangerous position. There was no legal machinery to end the schism,
and the Holy Roman emperor decided not to end it by force. Confronted with this
stalemate, some church scholars suggested that a council of influential prelates be
called to discuss the situation and recommend a solution. The conciliar move-
ment, as it was called, presented several problems for the papacy. Since the fifth
century, the pope, as heir to Saint Peter and as Vicar of Christ, had assumed au-
thority for all theological and administrative decisions concerning the fate of the
Christian church in the west. Must he now bend to the authority of a group of
“overseers” who could issue decrees and dictale orders that the pope would have to
obey? Indeed, many doubted that a council of the church could be called by anyone
but the pope, or that such a council would have the authority lo decide between
two papal clarmants. The council was finally called by the cardinals in 1409.
Their statement is presented below.

This holy and general council, representing the universal church, decrees and
declares that the united college of cardinals was empowered to call the coun-
cil, and that the power (o call such a council belongs of right to the aforesaid
holy college of cardinals, especially now when there is a detestable schism.
The council further declared that this holy council, representing the universal
church, caused both claimants of the papal throne to be cited in the gates and
doors of the churches of Pisa to come and hear the final decision [in the mat-
ter of the schism] pronounced, or to give a good and sufficient reason why
such sentence should not be rendered.

“T'he Council of Pisa” is from Oliver Thatcher and Edgar McNeal, eds., 4 Source Book of Medieval
History (New York: Charles Scribner's Sons, 1905), pp. 327-328.



The Council of Constance (1417)

In its final decree, the Council of Pisa deposed both popes and elected a new one;
but neither of the existing popes accepted this decision, so for a tume there were
three claimants to the papal throne. Another church council was called at Con-
stance (1414-1417) to rectify the situation. This council succeeded in establish-
ing one head of the church, and the schism ended. The conciliar movement thus
gained prestige and authority. Many wanted a regular convocation of councils,
as the following excerpt indicates. Still, councils after Constance were not nearly
as productive. Nationalistic rivalries among prelates condemned the conciliar
movement to tortuous bickering and inaction. The popes successfully resisted at-
tempts to change the administration of the church or to institute popular reforms.
In 1459, Pope Pius II condemned all attempts at conciliar domination.

A good way to till the field of the Lord is to hold general councils frequently,
because by them the briers, thorns, and thistles of heresies, errors, and
schisms are rooted out, abuses reformed, and the way of the Lord made more
fruitful. But if general councils are not held, all these evils spread and flour-
ish. We therefore decree by this perpetual edict that general councils shall be
held as follows: The first one shall be held five years after the close of this
council, the second one seven years after the close of the first, and forever
thereafter one shall be held every ten years. One month before the close of
each council the pope, with the approval and consent of the council, shall fix
the place for holding the next council. If the pope fails to name the place the
council must do so.

“The Council of Constance” is from Oliver Thatcher and Edgar McN
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The Black Plague swept through Europe from 1347 to 1351. Two accounts of the
plague are given here. The first is from Jean de Venette, a Carmelite Friar in Paris.
The second is from Giovanni Boccaccio, an Italian writer and humanist.

JEAN DEVENETTE

In 1348 A.D., the people of France and of almost the whole world were struck
by a blow other than war. For in addition to the famine which I described in
the beginning and to the wars which I described in the course of this narra-
tive, pestilence and its attendant tribulations appeared again in various parts
of the world. In the month of August, 1348, after Vespers when the sun was
beginning to set, a big and very bright star appeared above Paris, toward the
west. It did not seem, as stars usually do, to be very high above our hemi-
sphere but rather very near. As the sun set and night came on, this star did
not seem to me or to many other friars who were watching it to move from
one place. At length, when night had come, this big star, to the amazement of
all of us who were watching, broke into many different rays and, as it shed
these rays over Paris toward the east, totally disappeared and was completely
annihilated. Whether it was a comet or not, whether it was composed of airy
exhalations and was finally resolved into vapor, I leave to the decision of as-
tronomers. It 1s, however, possible that it was a presage of the amazing pesti-
lence to come, which, in fact, followed very shortly in Paris and throughout
France and elsewhere, as I shall tell. All this year and the next, the mortality of
men and women, of the young even more than of the old, in Paris and in the
kingdom of France, and also, it is said, in other parts of the world, was so great
that it was almost impossible to bury the dead. People lay ill little more than
two or three days and died suddenly. . . . He who was well one day was dead the
next and being carried to his grave. Swellings appeared suddenly in the
armpit or in the groin—in many cases both—and they were infallible signs of
death. This sickness or pestilence was called an epidemic by the doctors.



Nothing like the great numbers who died in the years 1348 and 1349 had
been heard of or seen or read of in times past. This plague and disease came
from . . . association and contagion, for if a well man visited the sick he only
rarely evaded the risk of death. Wherefore in many towns timid priests with-
drew, leaving the exercise of their ministry to such of the religious as were
more daring. In many places not two out of twenty remained alive. So high
was the mortality at the Hotel-Dieu in Paris that for a long time, more than
five hundred dead were carried daily with great devotion in carts to the ceme-
tery of the Holy Innocents in Paris for burial. A very great number of the
saintly sisters of the Hotel-Dieu who, not fearing to die, nursed the sick in all
sweetness and humility, rest in peace with Christ, as we may piously believe.
This plague, it is said, began among the unbelievers, came to Italy, and then
crossing the Alps reached Avignon, where it attacked several cardinals and
took from them their whole household. Then it spread, unforeseen, to France,
through Gascony and Spain, little by little, from town to town, from village to
village, from house to house, and finally from person to person. It even crossed
over to Germany, though it was not so bad there as with us. During the epi-
demic, God of His accustomed goodness deigned to grant this grace, that how-
ever suddenly men died, almost all awaited death joyfully. Nor was there
anyone who died without confessing his sins and receiving the holy viaticum.
To the even greater benefit of the dying, Pope Clement VI through their con-
fessors mercifully gave and granted absolution from penalty to the dying in
many cities and fortified towns. Men died the more willingly for this and left
many inheritances and temporal goods to churches and monastic orders, for
in many cases they had seen their close heirs and children die before them.
Some said that this pestilence was caused by infection of the air and waters,
since there was at this time no famine nor lack of food supplies, but on the
contrary great abundance. As a result of this theory of infected water and air as
the source of the plague, the Jews were suddenly and violently charged with in-
fecting wells and water and corrupting the air. The whole world rose up
against them cruelly on this account. In Germany and other parts of the world
where Jews lived, they were massacred and slaughtered by Christians, and
- many thousands were burned everywhere, indiscriminately. The unshaken . . .
constancy of the men and their wives was remarkable. For mothers hurled
their children first into the fire that they might not be baptized and then
leaped in after them to burn with their husbands and children. It is said that
many bad Christians were found who in a like manner put poison into wells.
But in truth, such poisonings, granted that they actually were perpetrated,
could not have caused so great a plague nor have infected so many people.
There were other causes; for example, the will of God and the corrupt humors
and evil inherent in air and earth. Perhaps the poisonings, if they actually took



place in some localities, re-enforced these causes. The plague lasted in France
for the greater part of the years 1348 and 1349 and then ceased. Many country
villages and many houses in good towns remained empty and deserted. Many
houses, including some splendid dwellings, very soon fell into ruins. Even in
Paris several houses were thus ruined, though fewer here than elsewhere.

After the cessation of the epidemic, pestilence, or plague, the men and
women who survived married each other. There was no sterility among the
men, but on the contrary fertility beyond the ordinary. Pregnant women were
seen on every side. Many twins were born and even three children at once. But
the most surprising fact is that children born after the plague, when they be-
came of an age for teeth, had only twenty or twenty-two teeth, though before
that time men commonly had thirty-two in their upper and lower jaws together.
What this diminution in the number of teeth signified I wonder greatly, unless
it be a new era resulting from the destruction of one human generation by the
plague and its replacement by another. But woe is me! The world was not
changed for the better but for the worse by this renewal of population. For
men were more avaricious and grasping than before, even though they had far
greater possessions. They were more covetous and disturbed each other more
frequently with suits, brawls, disputes, and pleas. Nor by the mortality resulting
from this terrible plague inflicted by God was peace between kings and lords
established. On the contrary, the enemies of the king of France and of the
Church were stronger and wickeder than before and stirred up wars on sea
and on land. Greater evils than before [spread] everywhere in the world. And
this fact was very remarkable. Although there was an abundance of all goods,
yet everything was twice as dear, whether it were utensils, [food], or merchan-
dise, hired helpers or peasants and serfs, except for some hereditary domains
which remained abundantly stocked with everything. Charity began to cool,
and iniquity with ignorance and sin to abound, for few could be found in the
good towns and castles who knew how or were willing to instruct children in
the rudiments of grammar.

“The Plague in France” is from Richard A. Newhall, ed., Jean Birdsall, trans., The Chronicle of
Jean de Venette (New York: Columbia University Press, 1953), pp. 48-51. Copyright © 1953 Colum-
bia University Press. Reprinted by permission of Columbia University Press.



GIOVANNI BOCCACCIO

In the year then of our Lord 1348, there happened at Florence, the finest city
in all Italy, a most terrible plague; which, whether owing to the influence of
the planets, or that it was sent from God as a just punishment for our sins,
had broken out some years before in the Levant, and after passing from place
to place, and making incredible havoc all the way, had now reached the west.
There, in spite of all the means that art and human foresight could suggest,
such as keeping the city clear from filth, the exclusion of all suspected per-
sons, and the publication of copious instructions for the preservation of
health; and notwithstanding manifold supplications offered to God in pro-
cessions and otherwise, it began to show itself in the spring of the aforesaid
year, in a sad and wonderful manner. Unlike what had been seen in the east,
where bleeding from the nose is the fatal prognostic, here there appeared
certain tumors in the groin or under the armpits, some as big as a small
apple, others as an egg; and afterwards purple spots in most parts of the
body; in some cases large and but few in number, in others smaller and more
numerous—bath sorts the usual messengers of death. To the cure of this mal-
ady, neither medical knowledge nor the power of drugs was of any effect;
whether because the disease was in its own nature mortal, or that the physi-
cians (the number of whom, taking quacks and women pretenders into the
account, was grown very great) could form no just idea of the cause, nor con-
sequently devise a true method of cure; whichever was the reason, few es-
caped; but nearly all died the third day from the first appearance of the
symptoms, some sooner, some later, without any fever or accessory symptoms.
What gave the more virulence to this plague, was that, by being communi-
cated from the sick to the healthy, it spread daily, like fire when it comes in
contact with large masses of combustibles. Nor was it caught only by convers-
ing with, or coming near the sick, but even by touching their clothes, or any-
thing that they had before touched. . ..

+  These facts, and others of the like sort, occasioned various fears and devices
amongst those who survived, all tending to the same uncharitable and cruel
end; which was, to avoid the sick, and every thing that had been near them,
expecting by that means to save themselves. And some holding it best to live
temperately, and to avoid excesses of all kinds, made parties, and shut them-
selves up from the rest of the world; eating and drinking moderately of the
best, and diverting themselves with music, and such other entertainments as
they might have within doors; never listening to anything from without, to
make them uneasy. Others maintained free living to be a better preservative,
and would baulk no passion or appetite they wished to gratify, drinking and
reveling incessantly from tavern to tavern, or in private houses (which were
frequently found deserted by the owners, and therefore common to every
one), yet strenuously avoiding, with all this brutal indulgence, to come near
the infected. And such, at that time, was the public distress, that the laws,
human and divine, were no more regarded; for the officers, to put them in



torce, being either dead, sick, or in want of persons to assist them, every one
did just as he pleased. A third sort of people chose a method between these
two: not confining themselves to rules of diet like the former, and yet avoiding
the intemperance of the latter; but eating and drinking what their appetites
required, they walked everywhere with [fragrances and nose-coverings], for
the whole atmosphere seemed to them tainted with the stench of dead bodies,
arising partly from the distemper itself, and partly from the fermenting of the
medicines within them. Others with less humanity, but . . . with more security
from danger, decided that the only remedy for the pestilence was to avoid it:
persuaded, therefore, of this, and taking care for themselves only, men and
women in great numbers left the city, their houses, relations, and effects, and
fled into the country; as if the wrath of God had been restrained to visit those
only within the walls of the city. . . .

I pass over the little regard that citizens and relations showed to each other;
for their terror was such, that a brother even fled from his brother, a wife from
her husband, and, what is more uncommon, a parent from his own child.
Hence numbers that fell sick could have no help but what the charity of
friends, who were very few, or the avarice of servants supplied; and even these
were scarce and at extravagant wages, and so little used to the business that
they were fit only (o reach what was called for, and observe when their em-
ployer died; and this desire of getting money often cost them their lives. . . .

It fared no better with the adjacent country, for . .. you might see the poor
distressed laborers, with their families, without either the aid of physicians, or
help of servants, languishing on the highways, in the fields, and in their own
houses, and dying rather like cattle than human creatures. The consequence
was that, growing dissolute in their manners like the citizens, and careless of
everything, as supposing every day to be their last, their thoughts were not so
much employed how to improve, as how to use their substance for their pres-
ent support.

What can I say more, if I return to the city, unless that such was the cruelty
of Heaven, and perhaps of men, that between March and July following, ac-
cording to authentic reckonings, upwards of a hundred thousand souls per-
ished in the city only; whereas, before that calamity, it was not supposed to
have contained so many inhabitants. What magnificent dwellings, what noble
palaces were then depopulated to the last inhabitant! What families became
extinct! What riches and vast possessions were left, and no known heir to in-
herit them! What numbers of both sexes, in the prime and vigor of youth . . .
breakfasted in the morning with their living friends, and supped at night with
their departed friends in the other world!

“A Most Terrible Plague”’ is from Giovanni Boccaccio, The Decameron, in Stories of Boccaccio,
trans. John Payne (London: Bibliophilist Library, 1903), pp. 1-6.



Boniface VIII, Unam Sanctam, 1302

UNAM SANCTAM (Promulgated November 18, 1302)

Urged by faith, we are obliged to believe and to maintain that the Church is one, holy, catholic, and also apostolic.
We believe in her firmly and we confess with simplicity that outside of her there is neither salvation nor the
remission of sins, as the Spouse in the Canticles [Sgs 6:8] proclaims: 'One is my dove, my perfect one. She is the
only one, the chosen of her who bore her,’ and she represents one sole mystical body whose Head is Christ and
the head of Christ is God [1 Cor 11:3]. In her then is one Lord, one faith, one baptism [Eph 4:5]. There had been
at the time of the deluge only one ark of Noah, prefiguring the one Church, which ark, having been finished to a
single cubit, had only one pilot and guide, i.e., Noah, and we read that, outside of this ark, all that subsisted on
the earth was destroyed.

We venerate this Church as one, the Lord having said by the mouth of the prophet: 'Deliver, O God, my soul from
the sword and my only one from the hand of the dog.' [Ps 21:20) He has prayed for his soul, that is for himself,
heart and body; and this body, that is to say, the Church, He has called one because of the unity of the Spouse,
of the faith, of the sacraments, and of the charity of the Church. This is the tunic of the Lord, the seamless tunic,
which was not rent but which was cast by lot [Jn 19:23-24]. Therefore, of the one and only Church there is one
body and one head, not two heads like a monster; that is, Christ and the Vicar of Christ, Peter and the successor
of Peter, since the Lord speaking to Peter Himself said: 'Feed my sheep' [In 21:17], meaning, my sheep in

general, not these, nor those in particular, whence we understand that He entrusted all to him [Peter]. Therefore,
if the Greeks or athers should say that they are not confided to Peter and to his successors, they must confess not
being the sheep of Christ, since Our Lord says in John 'there is one sheepfold and one shepherd.’ We are
informed by the texts of the gospels that in this Church and in its power are two swords; namely, the spiritual and
the temporal. For when the Aposties say: 'Behold, here are two swords' [Lk 22:38] that is to say, in the Church,
since the Apostles were speaking, the Lord did not reply that there were too many, but sufficient. Certainly the
one who denies that the temporal sword is in the power of Peter has not fistened well to the word of the Lord
commanding: 'Put up thy sword into thy scabbard' [Mt 26:52). Both, therefore, are in the power of the Church,
that is to say, the spiritual and the material sword, but the former is to be administered _for_ the Church but the
latter by the Church; the former in the hands of the priest; the latter by the hands of kings and soldiers, but at
the will and sufferance of the priest.

However, one sword ought to be subordinated to the other and temporal authority, subjected to spiritual power.
For since the Apostle said: There is no power except from God and the things that are, are ordained of God'
[Rom 13:1-2], but they would not be ordained if one sword were not subordinated to the other and if the inferior
one, as it were, were not led upwards by the other.

For, according to the Blessed Dionysius, it is a law of the divinity that the lowest things reach the highest place by
intermediaries. Then, according to the order of the universe, all things are not led back to order equally and
immediately, but the lowest by the intermediary, and the inferiar by the superior. Hence we must recognize the
more clearly that spiritual power surpasses in dignity and in nobility any temporal power whatever, as spirituat
things surpass the temporal. This we see very dearly also by the payment, benediction, and consecration of the
tithes, but the acceptance of power itself and by the government even of things. For with truth as our witness, it
belongs to spiritual power to establish the terrestrial power and to pass judgement if it has not been good. Thus is
accomplished the prophecy of Jeremias concerning the Church and the ecdesiastical power: 'Behold to-day I have
placed you over nations, and over kingdoms' and the rest. Therefore, if the terrestrial power err, it will be judged
by the spiritual power; but if a minor spiritual power err, it will be judged by a superior spiritual power; but if the
highest power of all err, it can be judged only by God, and not by man, according to the testimony of the Apostle:
"The spiritual man judgeth of all things and he himself is judged by no man’ [1 Cor 2:15]. This authority, however,
(though it has been given to man and is exercised by man), is not human but rather divine, granted to Peter by a
divine word and reaffirmed to him (Peter) and his successors by the One Whom Peter confessed, the Lord saying
to Peter himself, "Whatsoever you shall bind on earth, shall be bound also in Heaven' etc., [Mt 16:19]. Therefore
whoever resists this power thus ordained by God, resists the ordinance of God [Rom 13:2], unless he invent like
Manicheus two beginnings, which is fatse and judged by us heretical, since according to the testimony of Moses, it
is not in the beginnings but in the beginning that God created heaven and earth [Gen 1:1]. Furthermore, we
declare, we proclaim, we define that it is absolutely necessary for salvation that every human creature be subject
to the Roman Pontiff.



'The
MALLEUS
MALEFIC-
ARUM of Heinrich

Kramer and James Sprenger

The Malleus Maleficarum (The Witches Hammer) was used for nearly three centuries as
the professional manual for witch-hunters in Europe. The book was written by Inquisitors
Heinrich Kramer and James Sprenger.

The selections here include the original Bull of Pope Innocent VIII, issued in the year
1484, calling upon the Inquisition to track down witches across Europe. Gther selections
describe how what witches may do and how they might be handled once caught.

The complete guide is approximately 300 pages wherein it is described, it great detail,
how to identify witches, what powers they have, how to catch them, and how to prosecute
them.

Estimates of how many witches were prosecuted according to the terms of this guide vary
widely but the more conservative guesses (according to well-kept trial records) place the
count over 100,000.



THE BULL OF INNOGENT VIII

Innocent, Bishop, Servant of the servants of God, for an eternal
remembrance.

ESIRING with the most heartfelt anxiety, even as Our Apostle-

ship requires, that the Catholic Faith should especially in this

Our day increase and flourish everywhere, and that all heretical

depravity should be driven far from the frontiers and bournes of
the Faithful, We very gladly proclaim and even restate those particular
means and methods whereby Our pious desire may obtain its wished
effect, since when all errors are uprooted by Our diligent avocation as by
the hoe of a provident husbandman, a zeal for, and the regular observ-
ance of, Our holy Faith will be all the more strongly impressed upon the
hearts of the faithful.

It has indeed lately come to Our ears, not without afflicting Us with
bitter sorrow, that in some parts of Northern Germany, as well as in the
provinces, townships, territories, districts, and dioceses of Mainz, Cologne,
"I'réves, Salzburg, and Bremen, many persons of both sexes, unmindful of
their own salvation and straying from the Catholic Faith, have abandoned
themselves to devils, incubi and succubi, and by their incantations, spells,
conjurations, and other accursed charms and crafts, enormities and horrid
offences, have slain infants yet in the mother’s womb, as also the offspring
of cattle, have blasted the produce of the earth, the grapes of the vine,
the fruits of trees, nay, men and women, beasts of burthen, herd-beasts,
as well as animals of other kinds, vineyards, orchards, meadows, pasture-
land, corn, wheat,” and all other cereals; these wretches furthermore
afflict and torment men and women, beasts of burthen, herd-beasts, as
well as animals of other kinds, with terrible and piteous pains and sore
diseases, both internal and external ; they hinder men from performing
the sexual act and women from conceiving, whence husbands cannot
know their wives nor wives receive their husbands; over and above this,
they blasphemously renounce that Faith which is*theirs by the Sacra-
ment of Baptism, and at the instigation of the Enemy of Mankind they do
not shrink from committing and perpetrating the foulest abominations
and filthiest excesses to the deadly peril of their own souls, whereby they
outrage the Divine Majesty and are a cause of scandal and danger to very
many. And although Our dear sons Henry Kramer and James Sprenger,
Professors of Theology, of the Order of Friars Preachers, have been by
Letters Apostolic delegated as Inquisitors of these heretical pravities,
and still are Inquisitors, the first in the aforesaid parts of Northern Ger-
many, wherein are included those aforesaid townships, districts, dioceses,
and other specified localities, and the second in certain territories which
lie along the borders of the Rhine, nevertheless not a few clerics and lay
folk of those countries, seeking too curiously to know more than concerns
them, since in the aforesaid delegatory letters there is no express and
specific mention by name of these provinces, townships, dioceses, and
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districts, and further since the two delegates themselves and the abomina-
tions they are to encounter are not designated in detailed and particular
fashion, these persons are not ashamed to contend with the most unblush-
ing effrontery that these enormities are not practised in those provinces,
and consequently the aforesaid Inquisitors have no legal right to exercise
their powers of inquisition in the provinces, townships, dioceses, districts,
and territories, which have been rehearsed, and that the Inquisitors may
not proceed to punish, imprison, and penalize criminals convicted of the
heinous offences and many wickednesses which have been set forth.
Accordingly in the aforesaid provinces, townships, dioceses, and districts,
the abominations and enormities in question remain unpunished not
without open danger to the souls of many and peril of eternal damnation.

Wherefore We, as is Qur duty, being wholly desirous of removing all
hindrances and obstacles by which the good work of the Inquisitors may
be let and tarded, as also of applying potent remedies to prevent the
disease of heresy and other turpitudes diffusing their poison to the destruc-
tion of many innocent souls, since Our zeal for the Faith especially incites
us, lest that the provinces, townships, dioceses, districts, and territories of
Germany, which We have specified, be deprived of the benefits of the
Holy Office thereto assigned, by the tenor of these presents in virtue of
Our Apostolic authority We decree and enjoin that the aforesaid In-
quisitors be empowered to proceed to the just correction, imprisonment,
and punishment of any persons, without let or hindrance, in every way as
if the provinces, townships, dioceses, districts, territories, yea, even the
persons and their crimes in this kind were named and particularly desig-
nated in Our letters. Moreover, for greater surety We extend these letters
deputing this authority to cover all the aforesaid provinces, townships,
dioceses, districts, and territories, persons, and crimes newly rehearsed,
and We grant permission to the aforesaid Inquisitors, to one separately or
to both, as also to Our dear son John Gremper, priest of the diocese of
Constance, Master of Arts, their notary, or to any other public notary,
who shall be by them, or by one of them, temporarily delegated to those
provinces, townships, dioceses, districts, and aforesaid territories, to pro-
ceed, according to the regulations of the Inquisition, against any persons-
of whatsoever rank and high estate, correcting, mulcting, imprisoning,
punishing, as their crimes merit, those whom they have found guilty, the
penalty being adapted to the offence. Moreover, they shall enjoy a full
and perfect faculty of expounding and preaching the word of God to the
faithful, so often as opportunity may offer and it may seem good to them,
in each and every parish church of the said provinces, and they shall
freely and lawfully perform any rites or execute any business which may
appear advisable in the aforesaid cases. By Our supreme authority We
grant them anew full and complete faculties.

At the same time by Letters Apostolic We require Our venerable
Brother, the Bishop of Strasburg,* that he himself shall announce, or by
some other or others cause to be announced, the burthen of Our Bull,
which he shall solemnly publish when and so often as he deems it neces-
sary, or when he shall be requested so to do by the Inquisitors or by one
of them. Nor shall he suffer them in disobedience to the tenor of these
- presents to be molested or hindered by any authority whatsoever, but he
shall threaten all who endeavour to hinder or harass the Inquisitors, all
who oppose them, all rebels, of whatsoever rank, estate, position, pre-
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eminence, dignity, or any condition they may be, or whatsoever privilege
of exemption they may claim, with excommunication, suspension, inter-
dict, and yet more terrible penalties, censures, and punishment, as may
seem good to him, and that without any right of appeal, and if he will he
may by Our authority aggravate and renew these penalties as often as he
list, calling in, if so please him, the help of the secular arm,

Non obstantibus . . . Let no man therefore . . . But if any dare to
do so, which God forbid, let him know that upon him will fall the wrath
of Almighty God, and of the Blessed Apostles Peter and Paul.

Given at Rome, at S. Peter’s, on the g December of the Year of the
Incarnation of Our Lord one thousand four hundred and eighty-four, in
the first Year of Our Pontificate.

The translation of this Bull is reprinted by permission from “ The Geography of Witcheraft,” by
Montague Summers, pp. 533-6 (Kegan Paul).
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CHAPTER II

Of the Way whereby a Formal Pact with
Evil s made.

THE method by which they profess
their sacrilege through an open
pact of fidelity to devils varies accord-
ing to the several practices to which
different witches are addicted. And
to understand this it first must be noted
that there are, as was shown in the
First Part of this treatise, three kinds
of witches; namely, those who injure
but cannot cure; those who cure but,
through some strange pact with the
devil, cannot injure; and those who
both injure and cure. And among
those who injure, one class in parti-
cular stands out, which can perform
every sort of witchcraft and spell,
comprehending all that all the others
individually can do. Wherefore, if we
describe the method of profession in
their case, it will suffice also for all the
other kinds. And this class is made up
of those who, against every instinct of
human or animal nature, are in the
habit of eating and devouring the
children of their own species.

And this is the most powerful class
of witches, who practise innumerable
other harms also. For they raise hail-
storms and hurtful tempests and light-
nings; cause sterility in men and
animals; offer to devils, or otherwise
kill, the children whom they do not
devour. But these are only the children
who have not been re-born by baptism
at the font, for they cannot devour
those who have been baptized, nor
any without God’s permission. They
can also, before the eyes of their
parents, and when no one is in sight,
‘throw into the water children walking
by the water side; they make horses
go mad under their riders; they can
transport themselves from place to
place through the air, either in body or
in imagination; they can affect Judges
and Magistrates so that they cannot
hurt them; they can cause them-
selves and others to keep silence under
torture; they can bring about a great
trembling in the hands and horror in the
minds of those who would arrest them
they can show to others occult things

and certain future events,
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by the
information of devils, though this may
sometimes have a natural cause (see the

?uestion: Whether devils can foretell the

uture, in the Second Book of Sentences) ;
they can see absent things as if they
were present; they can turn the minds
of men to inordinate love or hatred;
they can at times strike whom they will
with lightning, and even kill some men
and animals; they can make of no
effect the generative desires, and even
the power of copulation, cause abortion,
kill infants in the mother’s womb by a
mere exterior touch; they can at times
bewitch men and animals with a mere
look, without touching them, and cause
death ; they dedicate their own children
to devils ; and in short, as has been said,
they can cause all the plagues which
other witches can only cause in part,
that is, when the Justice of God permits
such things to be. All these things this
most powerful of all classes of witches
can do, but they cannot undo them.

But it is common to all of them to
practise carnal copulation with devils;
therefore, if we show the method used
by this chief class in their profession of
their sacrilege, anyone may easily
understand the method of the other
classes.

There were such witches lately,
thirty years ago, in the district of
Savoy, towards the State of Berne, as
Nider tells in his Formicarius. And
there are now some in the country of
Lombardy, in the domains of the Duke
of Austria, where the Inquisitor
of Como, as we told in the former
Part, caused forty-one witches to be
burned in one year; and he was fifty-
five years old, and still continues to
labour in the Inquisition.

Now the method of profession 1s
twofold. One is a solemn ceremony,
like a solemn vow. The other is.
private, and can be made to the devil
at any hour alone. The first method 1s
when witches meet together in con-
clave on a set day, and the devil
appears to them in the assumed body
of a man, and urges them to keep faith
with him, promising them worldly
prosperity and length of life; and they
recommend a novice to his acceptance.
And the devil asks whether she will
abjure the Faith, and forsake the holy
Christian religion and the worship of
the Anomalous Woman (for so they
call the Most Blessed Virgin MARY),
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and never venerate the Sacraments;
and if he finds the novice or disciple
willing, then the devil stretches out his
hand, and so does the novice, and she
swears with upraised hand to keep that
covenant. And when this is done, the
devil at once adds that this is not
enough; and when the disciple asks
what more must be done, the devil
demands the following oath of homage
to himself: that she give herself to him,
body and soul, for ever, and do her
utmost to bring others of both sexes
into his power. He adds, finally, that
she is to make certain unguents from
the bones and limbs of children,
especially those who have been balp))-
tized; by all which means she will be
able to fulfil all her wishes with his
help. )

We Inquisitors had credible experi-
ence of this method in the town
of Breisach in the diocese of Basel,
receiving full information from a young
girl witch who had been converted,
whose aunt also had been burned in
the diocese of Strasburg. And she added
that she had become a witch by the
method in which her aunt had first
tried to seduce her.

For one day her aunt ordered her to
go upstairs with her, and at her com-
mand to go into a room where she
found fifteen young men clothed in
green garments after the manner of
German knights. And her aunt said
to her: Choose whom you wish from
these young men, and I will give him
to you, and he will take you for his wife.
And when she said she did not wish for
any of them, she was sorely beaten and
at last consented, and was initiated
according to the aforesaid ceremony.
She said also that she was often trans-
ported by night with her aunt over vast

distances, even from Strasburg to
Cologne.
This is she who occasioned our

inquiry in the First Part into the
question whether witches are truly
and bodily transported by devils from
place to place: and this was on account
of the words of the Canon (6, q. 5,
Episcopr), which seem to imply that
they are only so carried in imagination ;
whereas they are at times actually and
bodily transported.

For when she was asked whether it
was only in imagination and phantasti-
cally that they so rode, through an
illusion of devils, she answered that
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they did so in both ways; according
to the truth which we shall declare
later of the manner in which they are
transferred from place to place. She
said also that the greatest injuries were
inflicted by midwives, because they
were under an obligation to kill or
offer to devils as many children as
possible; and that she had been
severely beaten by her aunt because
she had opened a secret pot and found
the heads of a great many children.
And much more she told us, having
first, as was proper, taken an oath to
speak the truth.

And her account of the method of
professing the devil’s faith undoubtedly
agrees with what has been written by
that most eminent Doctor, John Nider,
who even 1n our times has written very
illuminatingly; and it may be especially
remarked that he tells us the following,
which he had from an Inquisitor of the
diocese of Edua, who held many
inquisitions on witches in that diocese,
and caused many to be burned.

For he says that this Inquisitor told
him that in the Duchy of Lausanne
certain witches had cooked and eaten
their own children, and that the follow-
ing was the method in which they
became initiated into such practices.
The witches met together and, by their
art, summoned a devil in the form of
a man, to whom the novice was com-
pelled to swear to deny the Christian
religion, never to adore the Eucharist,
and to tread the Cross underfoot when-
ever she could do so secretly.
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QUESTION 1X

Whether Witches may work some Prestidi-
gitatory Illusion so that the Male Organ
cppears o be entirely removed and
separate from the Body.

ERE is declared the truth about

diabolic operations with regard to
the male organ. And to make plain
the facts in this matter, it is asked
whether witches can with the help of
devils really and actually remove the
member, or whether they only do so
apparently by some glamour or
illusion. And that they can actually do
so is argued a fortiori; for since devils
can do greater things than this, as
killing them or carrying them f{rom
place to place—as was shown above in
the cases of Job and Tobias—therefore
they can also truly and actually remove
men’s members.

Again, an argument is taken from the
gloss on the visitations of bad Angels,
in the Psalms: God punishes by means
of bad Angels, as He often punished the
People of Israel with various diseases,
truly and actually visited upon their
bodies. Therefore the member is
equally subject to such visitations.

It may be said that this is done with
the Divine permission. And in that
case, as it has already been said that
God allows more power of witchcraft
over the genital functions, on account of
the first corruption of sin which came to
us from the act of generation, so also He
allows greater power over the actual
genital organ, even to its total removal.

And again, it was a greater thing to
turn Lot’s wife into a pillar of salt than
it is to take away the male organ; and
that (Genests xix) was a real and actual,
not an apparent, metamorphosis (for it
1s said that that pillar is still to be seen).
And this was done by a bad Angel; just
as the good Angels struck the men of
Sodom with blindness, so that they
could not find the door of the house.
And so it was with the other punish-
ments of the men of Gomorrah. The
gloss, indeed, affirms that Lot’s wife was
herself tainted with that vice, and
therefore was she punished.’

And again, whoever can create a
natural shape can also take it away.
But devils have created many natural
shapes, as 15 clear from Pharao’s
magicians, who with the help of devils
made frogs and serpents. AlsoS. Augus-
tine, in Book LXXXIII, says that those

¥ MALLEUS

Part 1. QUESTION 9.

things which are visibly done by the
lower powers of the air cannot be con-
sidered to be mere illusions; but even
men are able, by some skilful incision, to
remove the male organ ; therefore devils
can do invisibly what others do visibly.

But on the contrary side, S. Augus-
tine (de Ciuitate Dei, XVIII) says: Itis
not to be believed that, through the art
or power of devils, man’s body can be
changed into the likeness of a beast;
therefore it is equally impossible that
that should be removed which is
essential to the truth of the human body.
Also he says (de Trinitate, I1T): It must
not be thought that this substance of
visible matter is subject to the will of
those fallen angels ; for it is subject only
to God.

Answer. There 1s no doubt that cer-
tain witches can do marvellous things
with regard to male organs, for this
agrees with what has been seen and
heard by many, and with the general
account of what has been known con-
cerning that member through the
senses of sight and touch. And as to
how this thing is possible, it is to be said
that it can be done in two ways, either
actually and in fact, as the first argu-
ments have said, or through some
prestige or glamour. But when it is per-
formed by witches, it is only a matter of
glamour; although it is no illusion in
the opinion of the sufferer. For his
imagination can really and actually
believe that something is not present,
since. by none of his exterior senses,
such as sight or touch, can he perceive
that it is present.

From this it may be said that there is
a true abstraction of the member in
imagination, although not in fact; and
several things are to be noted as to how
this happens. And first as to two
methods by which it can be done. It is
no wonder that the devil can deceive
the outer human senses, since, as has
been treated of above, he can illude the
inner senses, by bringing to actual per-
ception ideas that are stored in the
imagination. Moreover, he deceives
men in their natural functions, causing
that which is visible to be invisible to
them, and that which is tangible to be
intangible, and the audible inaudible,
and so with the other senses. But such
things are not true in actual fact, since
they are caused through some defect
introduced in the senses, such as the eyes
or the ears, or the touch, by reason of
which defect a man’s judgement is
deceived.
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Of the Continuing of the Torture, and of
the Devices and Signs by which the
Judge can Recognize a Witch; and how
he ought to Protect himself from their
Spells. Also how they are to be Shaved
in those Parts where they use to Conceal
their Devil’s Masks and Tokens to-
gether with the due Setting Forth of
Various Means of Overcoming thewr
Obstinacy in Keeping Silence and Re-
Susal to Confess. And it is the Tenth
Action.

THE Judge should act as follows
in the continuation of the torture.
First he should bear in mind that, just
as the same medicine is not applicable
to all the members, but there are
various and distinct salves for each
several member, so not all heretics
or those accused of heresy are to be
subjected to the same method of ques-
tioning, examination and torture as to
the charges laid against them; but
various and different means are to be
employed according to their various
natures and persons. Now a surgeon
cuts off rotten limbs ; and mangy sheep
are isolated from the healthy; but a
prudent Judge will not consider it safe
to bind himself down to one invariable
rule in his method of dealing with a
prisoner who is endowed with a witch’s
power of taciturnity, and whose silence

he is unable to overcome. For if the "

sons of darkness were to become accus-
tomed to one general rule they would
provide means of evading it as a well-
known snare set for their destruction.

Therefore a prudent and zealous
Judge should seize his opportunity and
choose his method of conducting his
examination according to the answers
or depositions of the witnesses, or as
his own previous experience or native
wit indicates to him, using the following
precautions.

If he wishes to find out whether she
is endowed with a witch’s power of
preserving silence, let him take note
whether she is able to shed tears when
standing in his presence, or when
beinig tortured. For we are taught both
by the words of worthy men of old and
by our own experience that this is a
most certain sign, and it has been
found that even if she be urged and
exhorted by solemn conjurations to
shed tears, if she be a witch she will

not be able to weep: although she will
assume a tearful aspect and smear her
cheeks and eyes with spittle to make it
appear that she is weeping; wherefore
she must be closely watched by the
attendants.

In passing sentence the Judge or
priest may use some such method as
the following in conjuring her to true
tears if she be innocent, or in restrain-
ing false tears. Let him place his hand
on the head of the accused and say: I
conjure you by the bitter tears shed on
the Cross by our Saviour the Lord
JESUS Christ for the salvation of the
world, and by the burning tears poured
in the evening hour over His wounds
by the most glorious Virgin MARY,
His Mother, and by all the tears*
which have been shed here in this
world by the Saints and Elect of God,
from whose eyes He has now wiped
away all tears, that if you be innocent
you do now shed tears, but if you be
guilty that you shall by no means do
so. In the name of the Father, and of
the Son, and of the Holy Ghost,
Amen.

And it is found by experience that
the more they are conjured the less
are they able to weep, however hard
they may try to do so, or smear their
cheeks with spittle. Nevertheless it is
possible that afterwards, in the absence
of the Judge and not at the time or in
the place of torture, they may be able
to weep in the presence of their gaolers.

And as for the reason for a witch’s
inability to weep, it can be said that
the grace of tears is one of the chief
gifts allowed to the penitent; for S.
Bernard tells us that the tears of the
humble can penetrate to heaven and
conquer the unconquerable. Therefore
there can be no doubt that they are

* “Tears”” The beautiful devotion to the
Sacred Tears of Our Lord is well known. The
Premonstratensians have a Mass, “De Lacryma
Christi,”’ proper to the Order.

Our Lady of Tears, Santa Maria delle
Lagrime, ts the Patroness of Spoleto. A picture
of Our Lady, painted upon the wall of the house
belonging to Diotallevio d’ Antonio, which stood
on the road from Spoleto to Trevi, was seen to
shed tears in great abundance. Many graces and
Savours were obtained before the miraculous
picture. A small chapel was erected on the spot
in August, 1485, and Mass was daily offered
therein. On 27 March, 1487, the large basilica
was begun, which on its completion, 8 March,
1489, was entrusted to the Olivetans.
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displeasing to the devil, and that he
uses all his endeavour to restrain them,
to prevent a witch from finally attaining
to penitence.

But it may be objected that it might
suit with the ‘devil’s cunning, with
God’s permission, to allow even a witch
to weep ; since tearful grieving, weaving
and deceiving are said to be proper to
women. We may answer that in this
case, since the judgements of God are a
mystery, if there is no other way of
convicting the accused, by legitimate
witnesses or the evidence of the fact,
and if she is not under a strong or
grave suspicion, she is to be discharged ;
but because she rests under a slight
suspicion by reason of her reputation
to which the witnesses have testified,
she must be required to abjure the
heresy of witchcraft, as we shall show
when we deal with the second method
of pronouncing sentence.

Xsecond precaution is to be observed,
not only at this point but during the
whole process, by the Judge and all his
assessors; namely, that they must not
allow themselves to be touched physic-
ally by the witch, especially in any
contact of their bare arms or hands;
but they must always carry about
them some salt consecrated on Palm
Sunday and some Blessed Herbs. For
these can be enclosed together in
Blessed Wax* and worn round the
neck, as we showed in the Second Part
when we discussed the remedies against
illnesses and diseases caused by witch-
craft; and that these have a wonderful
protective virtue is known not only
from the testimony of witches, but from
the use and practice of the Church,
which exorcizes and blesses such objects
for this very purpose, as is shown in
the ceremony of exorcism when it is
said, For the banishing of all the power
of the devil, etc.

But let it not be thought that physical
contact of the joints or limbs is the only
thing to be guarded against; for some-
times, with God’s permission, they are
able with the help of the devil to be-
witch the Judge by the mere sound of
the words which they utter, especially

* «Blessed Wax.” The ““Agnus Dei,” which
is a disc of wax, stamped with the figure of a
Lamb, and on certain stated days blessed by the
Holy Father. These Agnus Deis may either be
worn suspended round the neck, or preserved as
objects of devotion. They are to be regarded as
Sacramentals.
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at the time when they are exposed to
torture.

And we know from experience that
some witches, when detained in prison,
have importunately begged their gaolers
to grant them this one thing, that they
should be allowed to look at the Judge
before he looks at them; and by so
getting the first sight of the Judge they
have been able so to alter the minds
of the Judge or his assessors that they
have lost all their anger against them
and have not presumed to molest them
in any way, but have allowed them to
go free. He who knows and has experi-
enced it gives this true testimony; and
would that they were not able to effect
such things!

Let judges not despise such pre-
cautions and protections, for by hold-
ing them in little account after such
warning they run the risk of eternal
damnation. For our Saviour said: If
I had not come, and spoken to them,
they would not have sin; but now they
have no excuse for their sin.f There-
fore let the judges protect themselves
in the above manner, according to the
provisions of the Church.

And if it can conveniently be done,
the witch should be led backward into
the presence of the Judge and his asses-
sors. And not only at the present point,
but in all that has preceded or shall
follow 1it, let him cross himself and
approach her manfully, and with God’s
help the power of that old Serpent will
be broken. And no one need think that
it 1s superstitious to lead her in back-
wards; for, as we have often said, the
Canonists allow even more than this
to be done for the protection against
witchcraft, and always say that it is
lawful to oppose vanity with vanity.

t “Sin” “S. John” xv, 22.
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